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TERMS OF COMMUNION IN THE EARLY CHRISTIAN CHRUCHES

Page 113.

The rage for open communion has almost spent itself in England, but the fashionable error is very insidious, and is still making its way among aged ministers, who withstood the first clamorous onset.  Some advocates of the licentious practice, quote Mr. R. Hall as the rival authority to Jesus Himself, and believe the system to have distinguished the charity of the Baptist churches in all ages. To refute this assumption I shall, Deo volente, first give you. the invulnerable brazen armor of faith, prove the postulation of our open advocates ; and then, will detail the rise and progress of the system that derogates the -authority of Zion's King, and deranges the inspired order of the Jerusalem church. Gal. iv. 26, Eph.iv.4;5.

In the following extracts from historians, and statements of the most accredited writers, I have merely stated the scriptural order or practice, of the early Baptist churches through many centuries. The subject does not admit of lengthened remarks. The concatenated practice is shown to prove both the order and fidelity of the only true witnesses of our Lord through the dark ages of Popery and abounding error. The brethren of this day (or their successors) who have not the privilege of authors, the opportunity or time at command, are here put in possession of truthful facts, which will enable them To refute assertions borrowed from Mr. R. Hall. or his admiring adherents.

"What then became of that portion of the ancient church, which refused to adopt the baptism of infants? Did they separate from their brethren in order to form distinct and exclusive Societies ? Of this not the faintest trace or vestige is to be found in ecclesiastical history." Life of Rob. Hall, by Morris : p. 363.

There is scarcely an error in the Christian church, in doctrine or practice, but has been introduced by some learned name. How a man of literary character, could state what is quoted above is strange! The writer's ignorance of the order and discipline of our early churches, admits of no apology. His daring innovation in the Lord's house; partakes of the same presumptuous character.  He that is first in his own cause seems just,  but his neighbor cometh and searches him : Pro. xviii. 17. We design, Deo Juvante, to refute by facts, the above statement in Mr. Hall's Life.

That our Lord was immersed all candid men of learning fully acknowledge. It would have been strange if His apostles had not submitted to baptism, seeing His example, (I Cor. xi. i.) and word, (Lu. vi. 46,) were given as their positive rule of imitation and guidance.  If the apostles neglected or avoided, immersion, the same censorious reflection given to the Jews' would .have equally condemned .them. . (Lu. v. ii. 30.) The reception or rejection of the Kingdom of Christ, was made manifest by baptism, (Jno.i.31) or refusing the ordinance : Jno. iii. 5, a choice of successors to fill the vacant place of Judas, was confined, to those disciples who had received the ordinance from John and had attended our Lord through His ministry: Acts i. 21, 22. Also, the declaration of the inspired writers could not be true, if all the apostles and. first disciples had not been immersed: Gal. iii. 27, I Cor. .xii. 13, Rom. vi. 3-5. There was no schism from diversified practice in the body, I Cor. xii. 25, but all the multitude was [32] of one heart and one soul : Acts iv. 32. When the Redeemer instituted the supper, His disciples were not less than 120. There were His mother, brethren, Joseph of Arimathea, Nicodemus, several females with others.  How many of these were baptized is unknown, yet only eleven  are admitted to the table. Judas might eat the Passover, but not the emblems of a broken body and sacrificial blood, Jo. xin. 30 of which he had no discernment: I Cor. xi. 29.  The ordinance is guarded against insincerely and informality. If the Lord's table was designed as a test of mutual affection, of disciple-ship, or of reciprocated charity to brethren, it is not seen in the first institution, or manifested by the Lord to the whole of His followers. The restriction of the ordinance to the devoted disciples and the obedient and tried servants of Jesus is fatal to all expedients and reasons suggested by men. The excluded were not eligible to the table, either from omission of duty, or a musty character; causes which occur in the church in every age. Let the open table advocates reconcile our Lord's conduct in guarding the supper, with their charity for erring and disobedient professors : I Cor. xii. 26-30.

All persons that gladly received the word at Pentecost and were immersed; were added to the apostolic company, and here we find a church in existence uniform in practice, if not in spiritual discoveries: Acts ii. 41, 42. I Cor. xii. 13, while the apostles disclaimed any authority over the faith of the gathered disciples, (I Cor. 24, I Pet. v.3,) they required obedience to every command: 2 Cor. ii. 9; 1 Cor. xiv.37. Unity of practice is the harmony of the New Testament church, not the exact concord of views, (Heb. vi.. 1-2, Eph. iv. 3, 4,) though this is desired and enjoined repeatedly by the apostles: Ro. 14:5;  I Cor. i. 10;  2 Cor. xiii. 11; Phil. i. 27, ii. 2, 5. The church formed in Jerusalem was the ecotype of the heavenly model: Gal. iv. 26, Heb. xii. 22. The communities of Judea were formed after the same order, which were the commended pattern; I Thess. ii. 14. All the first churches imitated the parent institution: Euseb. Lib. Iv. C. 21. Mosheim, (70) Com. On the affairs of the Christian belief before Constantine, i. e. i. f. 37. Hist. Cent. 1. p. i. c. iv. § 5. Many Christian societies were gathered and formed, by the successors of the apostles, all bearing a striking resemblance to the parent institution: Dupin. Cent.  iii.    

Paul condemned mixed marriages, (2 Cor. vi. 14,) mixed intercourse, (2 Cor. vi. 17,) and mixed fellowship, (I Cor. vi. 13,) which he guarded by strong considerations: (I Cor. x. 21, 22.) If there was so prevailing a disposition among professors to mix up in communion with unconverted pagans in the apostolic days, we cannot wonder, it soon discovered itself after their deaths. John, in the Apocalypse, condemns in strong terms, a branch of the professing community, which he names Niclolaitanes.  Many copyists assert, that this party derived both their name 'and practice from Nicholas the Deacon. That some unchaste expression from him gave certain persons encouragement to pursue a loose course of life. Clement of Alexandria, Eusebius, Theodrick, and Augustine of Hippo, free Nicholas, from disreputable conduct, charged upon him by Epipicinius, from certain words spoken respecting his wife, which words were misunderstood and misconstrued. (Jittencout's Mess. ii. 35.)

Dr. Gill on Rev. ii. 6, does not understand the name to arise from any person or party, but from Nicolah, Let us eat together : mixed fellowship, which Paul and John condemned. Irenaeus declares that "the Nicholaitanes eat of meats after exercising them, and that they obtained reconciliation (with some communities,) as (spiritual) fornicators, eight days after their sin “Jillencout." They were not at all scrupulous in relation to pagan superstition against this practice John wrote, says Augustine.  Neander says, (Hist. ii. p. 119,120;) "This passage in the Revelation, (ii. 6,) seems to relate simply to a class of people who seduced Christians to participating in the sacrificial feasts of the heathen," &g. this mixed fellowship the Lord declares, he  hates.

[105.] ''Clement, in his recognizing, (b. vi. 51.) states, "They conducted those who had completely received the faith of the Lord to the fountains and baptized them; and these (the brethren) broke the eucharistic bread with them: Prim. Ency. Revived, &c., W. Whiston, p. 28.

[166.] Justin (2d Apol. Remes' Trans. i. § 86.) declares "None are allowed to be partakers (of the Eucharist) but such only as are true believers and have been immersed in the laver of regeneration for the remission of sins, and live according to their precepts."

[200.] Tertullian says, (De Corona Militis) "After baptism, we receive the sacrament of the eucharist, instituted by Christ."     "None were baptized without instruction; and none eat of the Supper, without immersion :" Whiston's Life, i. 367. The subject of rebaptizing certain persons, esteemed recovered [217.] heretics was discussed in Africa in A. D.217. Isaacson's Chronol. The term Anabaptism appears first in Tertuliian's writings: Robinson's Hist. Bap. 461. The practice of rebaptizing arose from a desire to maintain uniformity in. the faith, order and practice of the church with purity of communion. Rob. Bap. 183.                                

[222.] "Let do one eat," says Hippolytus, (Appendix, b. p. 228,) "of these things, (the Lord's supper), that is not initiated, but those only who have been baptized into the death of our Lord:"&c.

[231.] The subject of rebaptizing was amply discussed in Africa in A. D. 231. The ministers of the old corrupt institutes afterwards called the Catholic church) declared it "That baptism out of the church was not valid, it had no virtue and was to be rejected. The rebaptizing the person, when admitted into the church, was not to be considered anabaptism, but the scriptural baptism; as it always had been considered from apostolic days:" (Acts xix.' 5, Miln. Ch. Hist. Cent. i. c. xiv. Echaird Hist. c. iii. b. iii. c. iv.) The same subject of Anabaptism wag agitated by Cyprian in A. D. 249, which occasioned discussions in the western and eastern churches and some divisions: (Isaacsun's Chronol. Wall's Hist. p. ii.c.9,§ 2, 8.)  Bishop Bossuet observes, ''That rebaptizing is a renouncing previous baptism, and the act declares the previous rite of no validity, and equally denies the church that conferred it, to be the church of Christ." See Rob. Bap. 463, Re's. 207.

“No church," says Wall (Hist. p. ii, c. 4.. § 15; p. 441. &c.) ever gave tile communion to any person before baptism." Sec Magdab. Ccntur. c. iii. Dupins Cli. Hist. c. iii. p. ii. c. iv. § 4, Gibbon Ro. Hist. c. xx, John's Biblic. Antiq. Ch. ii. p. 182, Robins, Res. p. 53.. 131, 362. During the first three centuries Christian congregations all over the East, subsisted as separate independent bodies. All this time they were strictly Baptist churches. (Robins. Res. 55.) No one could be admitted to any spiritual privilege without immersion. (W. Whiston's Life V. i. 367, Walls Hist. 118 p. i. xiii, § 6, 8.)  Novatian, a Christian in the church of Rome was aspersed in sickness, but this succedaneum was not baptism, by receiving this suppositions rite he lost the office of Bishop in the church of Rome. Wall's Hist. p. ii, c. vi. § 3, and c. ix. § 2, 8. The most depraved Catholics would not allow aspersion to be Christian baptism. (Wall's Hist. p. ii. is. §2, 8.)   

Immersion was not only made, in the old churches of this century, the sine qua non of membership, but was considered necessary to salvation. "This is the judgment, of all antiquity that they---perish eternally, who despise immersion,'" [Vossius in Wall's Hist. p. ii. c. vi. § 3.] With such views baptism was not slighted but overdone, and every church to every proselyter repeated the Anabaptism of Cyprian. This view urged Ministers and parents to confer it too readily both on ignorant persons, to returning apostates, and to those children who could repeat a form of words, which they had learned at schools appointed for their preparation.

We now arrive at a period, at which new Societies arise, that adopt so severe a discipline as to be warned Catharist or Puritans. These new Societies free themselves of the accumulated customs of the old interests and for purity give a scriptural baptism.                     

[251.] On June 4th, 251, Novatian lost the Pastorate of the Roman church. He opposed the choice of Cornelius on the grounds of his too easily restoring lapsed professors. Finding his reforming efforts unavailing,  Novatian withdrew from a confused, corrupt community, and raised puritan churches both in Italy and over the eastern empire.—Echard. Such was the prevalence and importance of this dissenting party as to obtain the name of Sacculum Novatianam.

In this newly formed society, all converts  were immersed, and all proselyted from other churches were re-immersed. Notorious offenders were finally excluded from all privileges; which discipline was observed in the Albigensian churches. (See Baronius, Ann. 252, v. iii. p. 231. Lardner's Cred. of the Gospel. Mosheim, Robinson's Res. 72, 127, 246. Jones' Hist.)

[246.] Mani or Manes arose, to give a new shape to the whole church. He opposed the introduction of minor or infant baptism, and wrote against it. . Neander, Rob. Bap. 211. He formed a new church on scriptural model, order and discipline. He gave all persons admitted, a new baptism. Echard, Wall. They were called by their enemies anabaptists, which obriquet distinguishes them for many ages. Rob. Res. 166. Mani's followers were found in almost every kingdom. Neander. They admitted men of different views on doctrinal points; as the General Baptists did in their rise in Britain, but they received none to fellowship without immersion. Rob. pap. 208, 211, 496. Where there is anabaptism, there can be no open communion. Rob. Bap. 461. We have in the rise and perpetuity of these scriptural wit-nesses, a plain historic refutation of Mr. Hall's reckless declaration. See The Two Witnesses, &c., by G. H. O.    (Which we hope to add to these notes, REP.)
[314.] Such was the vigilance of the old interests over the eucharist, that ministers assembled at Aries in 314 required written testimonials of each person's baptism, before he could be admitted to commune. Dupin Council of Aries, canon ix.

The Council of Carthage in 397, canon xxxiv, declare That those who have no testimonial and do not remember that they were baptized, shall be baptized. Dupin Cen. iv. Council of Carthage v. ii. p. 279.

Such catechumens, who are sick and cannot speak of their baptism, are to be baptized. Augustine on Marriage. Du-pin vol. ii. 182.

[315.] The Donatists of Africa immersed all newly converted persons, and they re-baptized all persons coming from the Catholic church. Optatus in Dupin. Augustin's Lett. xxin., xxiv. in Dv. niii. Dr. Wall says, The Donatists were charged  with the crime of Anabaptism, (P. i. c. xvi. §. 2. p. 23.3.) Dupin Cent iv. c. ill. Mosheim. Claud's Def. of the Reformers, v. i. c. iv. p. S Lardner's Cred vi. l. iv. c. 67. Long's History of the Donatists. Long's motto is, Mutato  NomiNe  De ANGLIA. &c,. Narratur.

In doctrinal views, the Catholics, the  Novationists and the Donatists had no dispute.  It was to restore Christianity to believing subjects, and free the rite from the heathenish customs  that encompassed the ordinance, which prompted dissidents to re-baptize in Italy; Africa, and the East. Rob. Ress. 166, Ency. Brit,. Chamber's Diet.

[330.] The churches in Greece immersed in giving baptism to persons from other churches.  They did not consider or allow their re-baptism to be called anabaptism, any more than the Baptists of this day, but called it scriptural baptism. Rob. Bap. 464. Ress. 150.

[360.] The Arian churches allowed great license in religious sentiments; and were called from this liberty, open commnunionists, but this freedom was in doctrinal views of truth, not in discipline, as they required all to be immersed before communion. Rob. Res. 199. The laxity of views in the Arian churches led Gregory in 380 to secede or withdraw from their fellowship, on account of their doctrinal errors. Claude's Defense of the Reform, v. ii. p. 12. From these persons re-baptizing proselytes, they were called Anabaptist Arians. Rob. Res. 200.

[616.] The corrupt Catholics in Britain would not admit two Princes, Sexted and Seward, to the eucharist without immersion; (Milton's  Eng. b. iv. p. 171,) nor would the old British primitive saints hold any fellowship with the rising hierarchy. Milton. Hume.

[652.] The Paulicians, the successors of the Manichees in Armenia (Mosheim Cent. vii, c. v., §. 1) immersed all persons on a scriptural profession of their faith. Gibbon, c. iv,; Dupin Hist. Cent xii. c. 6. and xiii. 9; Lardner's Cred. p. ii. v. iii. p. 407: Jortin's Bern. v. v. p. 226; Allix Pied. c. xv. p. 138; Robinson’s Rea. p. 56, 90, 9:3, 211; Milner's Ch. Hist. Cent. ix. c. 2; Simon's Critical Hist. chs. xii., xiii.  These people propagated their sentiments through many kingdoms, and while provincial name's were given, or some cognomination distinguished them in various provinces, they were 'invariably reproached with anabaptism. Wall, p. ii. c. v. vii. §. 3, 5.

[75O.] The Paterines, or patient sufferers, successors to the Novationists; filled Italy. Rob. Res. 405. They immersed and re-baptized all persons admitted to their churches. Allix Pied. ch. iii. p. 25; 1) Dupin's Hist. Cent. xii. c. xiii, c. 9; Mezeray's  Fr. Hist. p. 287. See Rob. Bap. 211 for other authorities.

[800.] The Vaudois were a people composed of different sects and names. Their views of truth were various. Mezeray  Fr. Hist. 278. They do not appear to have any creed as a standard to membership. Both Spain and France were full of these Baptists and their itinerating teachers. Though divided  into many communities or churches, yet they were all and always Anabaptists. Mezeray ct Supra. Rob. Res. 409, 424,467.

[950.] The Paulician Baptists abounded in Spain. Allix Pied. 109. There were thousands and tens of thousands in the neighborhood of the Pyrennees. Rob. Res. 187, 197, 238, 299,'309.  They re-baptized proselytes. Rob. Res. 212, 213, 246.

[1000.] Vast multitudes of Baptists left Italy about A.D, 1000, which spread through the European provinces. Mosheim Hist. Cent. x: c. v. §. 2. The people, said to be followers of Berenger, filled Europe. Mezeray p.229. One class of this people was named after Gundulp, and these were found in Dr. Allix Pied. c.xi. p. 94. These were called Anabaptists. Allix Id. Dupin Cent., xi. c.ii.p. 7.  Jortin's Item. v. y. p. 27; and Milncr's Hist. Cent. xi: c. 2.

[1025.] The Paterines of Italy were the same in religious views and practice as the Waldenses in the valleys. Allix Pied. ch. xiv. p. 12-2. Rob. Res. 408. These were anti-pedobaptists. Dupin Hist. Cent. xii. c. 6, and xiii. c. 9.

[1035.] The Berengarians were the same people that were called in Italy, Paterines. Allix Pcid. c. xiv. p. 123. They were Anabaptists. Mezeray, 229. Dupin Cient. xiii. c. 2.

[1050.] The Albigenses prevailed in the south of France. These people admitted those only to the Lord's Supper who had been immersed, (Mezeray) after fasting and prayer. Allix's Pied. ch. ii. p. 7. The Albigenses did not admit of infant baptism. Allix Pied. ch. xvi. p. 140. They were strict in discipline. Allix Albig. c xviii. p. 160. They were Anti-pedobaptists. Dupin Cent. xiii. c. 9. They condemned all the sacraments of the Catholic church. Dupin Cent. xiii c. 9. v. xi. p. 133. Wall's Hist. p. ii. c.vii. §. 3, p. 220-229.

[1060.] The Paulicians left Bulgaria in colonies for the West, A. D. 1060. Wall ii. c. vii. §. 4. They visited France and other kingdoms. Gibbon's Hist. ch. Liv. The additions made to the churches occasioned the Albigeois to prevail in Languedoc. Chamber's Dict. Abrig. Mosheim. Cent. c. v. §. 2. They were doubtless an offspring of the old Manichees, (Wall ii, c. vii. §. 4, p. 231;) and were Anti-pedobaptists. Dupin c. xii. c. 6. xii. c. 9.

[1110.] Peter de Bruys and his followers declared all baptisms null unless given to believers. They re-baptized all proselytes, and were anti-pedobaptists. They were very strict. Allix 'Albig. c. xiv. p. 30. 124. Dupin Gent. xii- c. 6.  Dr. Wall, after admitting of Marcion, (P. ii. c. 5, §. 5,) and Mani as Anabaptists, states, Peter Bruis was the first anti-pedobaptist. (P. ii. c. vii. §. 8'.) Such was his labor to obscure facts and record contradictory statements.  His efforts de servea better cause than the infant rite. But a diploma could not be obtained in a search for truth! 

[1130.] Hetre of Toulouse had many followers, who, leaving the Catholic community, corrupted or broke up many churches. Wail's Hist. p. ii. c.. vii §. 5, p. 235. Magdeb. Cent. c. xii. They were Antipedobaptists. Dupin Cent. xii. c. 6.

[1137.] Arnold of Brescia, in his reforming efforts, was exceedingly successful for ten, years. He gained a great many disciples, who bore, his name for some time. Gibbon. Dupin. McCree's Italy. The Arnoldists were the same in religious views and discipline, as the Bengarians. Allix Pied. ch.xviii.p.l74. Dupin Cent. sii. c. 6. They were Anti-pedobaptists. Idem.

[1150.] The nonconformists, whether Novatianists, Manichecs, Donatists, Paulicians, Bulgarians, Gundulptists, Berengarians, Petrobrusians, Henrecians, Apostolics,  were the same dissenting Baptists under these and other names. Mosh. Cent. xi c. v. §. 2. Wall ii. c. vii. §. 2-6. There were characterized by their enemies Manicheism and Anabaptism. To the sects of the ancient Catharists, Waldenses, Petrobrusians, new fashions, says Mosheim, which differed in some respects to each other, yet all condemned the superstitions and dominations of the Pope; these gathered strength day by day, spread imperceptibly throughout Europe, assembled numerous congregations in Italy, Spain, and Germany, and formed by degrees such a powerful party as rendered them formidable to the Bonian Pontists, and, menaced the Papal jurisdiction with a fatal overthrow. Cent. xiii. c. v. S. 2.

The Baptist churches in Italy were revived and enlarged by the emigrants and colonies from Bulgaria. These zealous people sent colonies into almost all  the provinces of Europe, and formed gradually a considerable number of religious assemblies, who adhered to their doctrine, and who were afterwards persecuted with the utmost vehemence by the Roman Pontiffs. Mosh. Cent. xi. u. v. §. 2. Where then was the church of Christ, asks Milner and what was its condition? In the general appearance of natural religion, she was not to be discovered. God had, however, His seceet ones. the Cathari or Puritans formed religious societies among themselves. It is probable, however, that the church existed among the remains of the Paulicians. Ch. Hist. Cent. xii. c. 6. 527. That is The Baptist Church. 

[1159.] The colonizing efforts of the Italian and German Puritans extended to England in ll59. Thirty men and women were brought before the clergy at Oxford. They ex-pressed their detestation of the baptism of the Catholic Church. Life of Bp. Pecock, p. 162. See Milner's Hist. of Church, Cent. xii. c. vi. p. 528. Collier's Ecc. Hist. of Grt. Brit. B. iv. Gent. xii. p. 247. 8 vo. Ed. Fol. Ed. i. p. 347. [1200.] The Waldenses are said to have been Anti-pedobaptists, Jones' Hist. of the Wald., pref. xxiv. Our continuous documentary evidence sustains, that view both of the Abigensian and Waldensian churches, that they were Anabaptists. Rob. Res., 311. They were scriptural or strict communion Baptist so far as communities can be discovered among them. Allix. Pied. xx. 190. Eob. Res. 578, 601. Sleiden's Reform, p. 347. They baptized and rebaptized on a profession of faith in Christ. Rob. Res. 311. Orchard's Hist. of For. Bap. Appendix 329. They were estimated at 800,000 members. Perrins's Old Wald. 1. ii. c. II. This accords with the statement and influence given above by Mosheim. These people oppugned all the sacraments of the church, and continued to do so till they united with Bucer and other Reformers in A. D. 1630. Dupin Cent. xiii. c. 9.

[1320.] The Pyghards of Germany (Wall ii. c. viii. 4) or Lollards on the Rhine, (Mosheim Cent. xiv. c. v. 4,5.) were of the same sentiments as the Waldenses. Gilly's narrative, p. 78. They were very numerous in. Germany, they [1323.] came into notice in England in 1328, and are said to have covered the land. Allix. Pied. p. 203. They despised the sacraments of the Catholics. Dupin Cent xiv. c. 8. Collier's Ch. Hist.  Hallam.

[1420,] The Pyghards or Picards of Bohemia gave to all persons admitted to their communion, a new baptism, or re-baptize them, Wall. ii. cviii. 4. p. 271.

[1400.] The Hussites in Bohemia were not Waldenses, but a people who seceded from the Catholics under Huss' ministry. These admitted of a mixed communion, and were of no scriptural order. The Moravian brethren sprung from this party. The United brethren baptized their converts, and were Anabaptists in their origin. They rebaptized because of the infidelity of the first administrator. Rob. Bap. 463. See an account of their rise and strange views in Mosheim Cent. xvi. cii. §24. and Cent. xviii. §17. 18. The brethren left off to rebaptize and had open communion, assuming the name of Unitas Fratrum or the United brethren. 
They are in England a very exemplary body of Professors. [1500.] The times were very difficult for nonconformists in the end of the fifteenth and the beginning of the sixteenth' century. Multitudes of Anabaptists or Baptists lay concealed through this critical and deadly period in almost all parts of Europe, and were ready to appear at the revival of religion, or to sanction any reformer whom Providence should raise up for the work. (Lon. Eny. Reform. Mosheim Cent. xvi. § iii. p. 2. chap. 3. § 2.) "It appears there were great numbers of the Anabaptists in different parts of Germany in Luther's time, He had disputations with them in Saxony, Thuringia, Switzerland, and in other provinces, whereby it is evident that the Anabaptists had a being in those parts before Luther's time. For it cannot rationally be supposed that they should all of a sudden be spread over so great a territory as the Upper Germany." Wall. Hist. ii. c. viii. § 4. p. 269.

The worthy Baptists were formed into regular church order with ministers settled over them. Mosheim observes, "Till's appears from a variety of circumstances, and especially by this striking one, that the first Anabaptist doctors (Pastors) of any eminence were almost all heads and leaders of particular and separate sects, which differed from each other in points of no small importance, vet they were all comprehended under the general denomination of Anabaptists, on account of their opposing the baptism of infants, and their rebaptizing such as had received that sacrament in a state of childhood in other churches." Anabaptists Cent. xvi. §4.

From the earliest period, as observed by Irenaeus, all the churches admitted of liberty in religious views; which distinguished the Baptists in the valleys: Dupin, Irenaeus, and Cent. xiii, c 9. This subdivision into independent churches distinguished the Anabaptists from their very origin. Mosheim. Anahap. 36.

The dissenters from the establishment in Germany were Anti-pedobaptists. (Dupin.) The Anabaptists of Germany kept their members from holding any communion with any other churches. (Lewis Hist. of the Anabap. p. 23.) The Anabaptists do not allow their members to have fellowship with any other professing community. Bullinger's Anabap.

[1539.] The Mennonites, the successors of the Anabaptists, the Waldenses, Albigenses. Petrobrusians, and Paulicians, (Mosheim) called of late Dutch Baptists, rebaptized those who joined them from other communities. Dutch Martyr.  Mosheim. lb ut supra.

 In closing the first portion of the history of the communion of the churches of Jesus Christ, as none can scripturally or consistently claim this name, but such as are found maintaining the order and discipline He instituted. One glaring fact is conspicuous to the reader, that the true church of Christ has either been obscure to men of learning, or they have claimed affinity to names and communities not of their views, order, or practice. Lutherans, Reformers, Episcopalians, Pedobaptists, had no sympathy, resemblance, or connection with the true church of our Lord, any more than they have in the present day with the particular scriptural Baptist churches in England and America. .We have as much scriptural reason for protesting against the baby rite and the hierarchies as the Reformers had to protest against the customs and the usurpatious of the Pope.

The literature of the early and middle ages was under the control of men, enemies to the truth. Most of the modern historians and writers were Pedobaptists. Their sympathy and adoption of the popish rite, infant baptism, (or as the Waldenses designated it, "the mark of the beast;" and the Lollards "the devil's baptism ;") have given them a standing place among the enemies of Christ, both in vindicating the pagan custom, the main ground of Popery, and the cementing union of the monster, and in handing down the reproaches of our bitterest enemies of early times, against the only true church and witnesses of Jesus Christ, such as maintained his order and ordinances for fifteen centuries. Instead of investigating the character of the people and the detractory reports as in charity, Christian men would have done, (I Cor. xiii. 6.) they have unhesitatingly copied the slander, and thus blasphemed his tabernacle and them that dwell in his heavenly institute. Rev. xiii. 6.

A very great portion of the historical literature of those men in dictionaries and cyclopedias is erroneous. The early reproaches are recorded with examination or hesitancy, so that against the church of Christ they are guilty of recording scandalum magnatum. Maitt. xxv. -10.   Acts ix. 4.

How far I l have disproved the reckless written declaration in Mr. Rob. Hall's life, let the above facts decide. Innovators, such as Origin, Augustine, Innocent 1., Eunomius, Gregory, Socinius, Robert Hall, and the popes of every church are often careless of their statements in advocating a favorite hobby ; they make up in bold assertion for the deficiency of scriptural arguments. Their literary character or position gives currency in society to their novel views, which invariably meet with approbation among the undevoted, perfunctory and innovative portions of society. They forgot while writing that the seeds of error both in doctrine and discipline, only require the soil of human literature to take root and flourish.

The open communion brethren are to some extent skeptical as to the baptism of the apostles, the order of the first churches, and of the perfection of the New Testament, as a rule of government in the Lord's house. We think we have shown enough to meet the inquiries of ingenuous persons. No statement can possibly meet the fortified mind that don't know it was so.  Luke. xvi. 31. We are anxious and pray our efforts may prove a specific to some men against this infesting plague spot in the house.

In all sincerity I commit my labors to Him who for many centuries preserved his servants to witness faithfully to His word, His order, and His ordinances, with a Godlike jealousy. I Cor. xi. 2 : 2 Cor. xi. 2.
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article I—THE HISTORY OF OPEN COMMUNION IN THE BAPTIST CHURCHES.

the authorities produced in the first part of this history are designed to prove that the churches with which we claim affinity and spiritual relationship, in constitution and practice, were scripturally strict in their terms of communion at the Lord's table. Indeed the reproach of anabaptism is antagonistica to all idea of free or open communion. The Baptist churches, the churches witnessing for God through the ages of spiritual and moral darkness, the church of martyrs, from apostolic days to the carnival of the Reformation : Held no fellowship at the Lord's table with any professor, of religion who had not avowed his faith in Jesus as the Messiah, and who had not made that profession visible by being immersed in water in the name of the sacred three.

It is a recorded fact, "that no church ever gave the communion to any person before baptism." (Wall. ii. 38, 441, and authorities above.) This scriptural practice can be traced through past ages and kingdoms that we have demonstrated in our previous essay, by the reproach of Mancheism and anabaptism, which have marked out the provinces and localities of our churches. See Mosh. Cent. xvi. Anabap. Dupin. Hist. Cent. xii. c. 6. xiii. c. 9. "All the early churches of the Baptists were strict in their terms of fellowship." Robinson's Hist. of Bap. pp. 461, 462. Res. 578, 600-603. 

Menno, and [1540.] the churches gathered by him, as Dr. Bullenger testifies, in 1540 revived the same order and discipline. He writes, [Hist. of Anabap.], "The Anabaptists think themselves to be the only true church of Christ and acceptable to God ; and teach that they who by baptism are received unto their churches, ought not to have any communion with the evangelical churches, or with any other whatsoever ; for that our [reformed] churches, are not true churches, no more than the churches of the Papists."

The strict Baptists churches in England and America to this day have regularly maintained this scriptural order and discipline, which so singularly distinguished the true churches and faithful witnesses of Jesus Christ. It is also hoped, that, their fidelity to their Lord, and their high standing, as the only witnesses of the order and ordinance instituted by divine authority, will prompt them to convey the same unimpaired institute to posterity, and that we may be the  acknowledged bride of the Son of God, who followed Him wheresoever He went..

[1547.] After the frenetic affair at Monster, great numbers of Arians and Baptists, sought refuge in Poland, from the united malice of Catholics, Lutherans, and Calvinists. While under the arret of Brussels, [June 10, 1545,] enforced by all the authority of the Emperor, Charles V., both the Baptists and Arians were cautious in their language on religious subjects before their enemies. We would here aver, the period of the witnessing was at an end. In this oppressed situation, the inflexible and stringent features of these primitive creeds and their indomitable tempers, became pliant towards others of opposite views, from suffering, mutual intercourse and sympathy in affliction.

The Arians, Moravians, and Baptists who retired unto Poland found admission into the church of that Kingdom. [Mosheim.] While the early nonconformist were enjoying ease under the wing, of a law church, one genesius, an [1555.] Arian of talent visited Poland. His preaching and ministerial addresses drew forth the Arians from other communities. In a little time socinius visited Poland and both publicly and privately declared against Infant Baptism, which sentiment engaged the attention of the Baptists. Between  the efforts of the two men, who were very successful in discriminating their views, a dissenting community was raised, a model church of mixed fellowship.  If a Dreamer of Dreams arise among yon, [Deut. xiii. l, Jere. xxii. 26,] or a Prophet, [Deut. xviii. 20,] saith the Lord, that teaches you to violate any word, I have deceived that Prophet, to test your fidelity to my law. Eze. xiv. 9, 10. So it is with every false teacher, papacy, and establishment, they are permitted to test the elect, and draw away professors. Mat. xxiv. 24,  2 Tim. ii. 19. He only is safe and the approved servant that abides by the word. Deut. xvii. 21, Isa. viii.27. 

[1560.] The established church of Poland became alarmed at the success of the Arians and Socinians; and by an act of the Diet, required all Anabaptists and Arians to withdraw from their communities. "This law forced many Baptists into the Arian Societies. This conduct, this compromising course of the Anabaptists in doctrine sentiment, with a disposition to conform to human customs and hierarchies; proves them to be a different class of people to those noble witnesses, who testified against error in doctrine, order and practice with their blood.   We are not speaking of the true church, in this people, they are plainly the remains of the saints, that were worn out by the sinful opposition of Rome : Dan. vii. 25. These men are the sources of a system we have to point out, and they appear ready to unite with any community which could secure them ease.

[1567.] In this proscribed state, the separatists ventured to hold a synod at Scrynia, to consolidate their doctrines, and frame rules for the guidance of their oppressed brethren. In this business, we see the Scriptures are not sufficient for the direction of the body. The assembly concluded that in matters of faith they were to believe the trinity or not, as their own understandings directed them. They might be baptized or not, as their consciences directed them. Here is the very essence of the spirit of the man of sin. Dan. vii. The human mind and conscience are raised into the throne of God, and. as rivals to his authority shall say, or oppose, his revealed commands. This daring presumption is carried through this mixed system even to our day. It began with the blind, the erring, and the presumptuous, and cannot be too carefully shunned by God-fearing souls. This scheme was thought to be a suitable way of connecting pious people, not only by one article of the unity of God " but by many more, as the sufficiency of the Scriptures (?) the right of private judgment, the innocence of mental errors the uncertainty of speculative religion, and the indispensable. obligation of virtue. (Rob. Res. 590.) From this period, small societies arose after the above model, which being agreeable to reason and freedom became large and respectable.'

Anabaptism and Arianiam were now convertible terms. (Wall.) By this comprehending and compromising system, flourishing congregations were erected in many cities. (Mosheim.) Hitherto the Trinitarian Baptists in Poland had maintained distinct and separate order, from the above baal' peor congregations.                

[1569.] There was a Baptist church formed at Cracow in Poland, 1569, by Pauli and Rowenberg, on the same principle as the old churches of .the strict order— that is, that no person was admitted to the table of the Lord except such as had been immersed on a profession of faith. These people were disturbed by the visits of Socinus.  He first went [1577.] among them in 1577, and solicited fellowship; but this was denied him, for the Baptists received none without immersion. This man's efforts were now directed to seduce this people and bring them off from their allegiance to the King of Zion. The subtlety of the serpent is seen in the whole affair, and his persevering efforts to bring these simple people over to his Baal-Peor institutes.  He approved of their baptism, but did not see it requisite for himself. He rejected infant baptism as a manifest error, which had no countenance either from Scripture or reason, and that nothing was clearer, than that faith and repentance ought to precede baptism. (Joulman's Life of Socinus, 253;and Mosh. Hist. of the Socinians, 85.) Socinus blamed the Baptists at Cracow for making baptism a term of communion; however, he attended their public meetings, though not a member of the church. In his intercourse with these unlettered people, he insinuated: "That the sacred penmen were guilty of mistakes —that reason is to decide on eligible duties—that no doctrine ought to be acknowledged as true in its nature, unless it be level to the human understanding."

By insidious converse and statements as above, Socinus succeeded in gaining admission among the Baptists at Cracow, and in time he revolutionized the Baptist church in that city, and brought the Society of Baptists over to his own model, without baptism. In this copied narrative there may be seen a great deal of the wile of the old serpent. Here is the pretended sufficiency of the Scriptures to win the simple-hearted Baptists. There the insidious remarks of the fallibility of the sacred word. The inferred errors of the apostles, open a way for reason and the human understanding to decide on the suitability of duties between God and his creatures, and to accommodate the blind, the weak, and the erring.  Mental error is here venial and tolerated.  The subject may believe in God as far as is expedient, and though a sin-fill man he may do the commands of Christ or leave them undone. By this system the believer in Jesus is, for the Sake of a fragile brotherhood, urged to bow down his soul to meet the errors and disobedience of others. This putative society is be named the Church of Christ. Its name and claim are equal to the pretentious, and as consistent, as any other sophisticated community.  Error is cuneiform, let but the edge be admitted the body is sure to find admittance.  

Mr. Robert Robinson investigated ecclesiastical history with an ardent desire to discover a precedent for this system; but was not successful till this period. He observes on this believing community of Baptists at Cracow: " To say nothing of the prejudice excited by names of heresy and anabaptism, or the admission only of such as were immersed, to which they had till now [1579.] adhered, they (the Baptists) had very few noblemen." Here is another reason assigned for the open system, the admission of respectable 'persons with the stigma of heresy, anabaptism, or the offence of the cross. All these views and the whole plan of expediency comes from an enemy to our Lord Jesus Christ.

The societies were known only as Anabaptists till this time because they gave the rite to all admitted. [Mosheim Hist. of the Soc. § x.; Faustus Socinus, see Mosh. Ib. § xii.] "Indeed the morality of the Baptists was not fitted to gentlemen,  for a fierce and barbarous bravery, and many such qualities, went to make up an accomplished palatine."

[1580.] Of men of this fierce and barbarous bravery, with pious citizens of every rank, was the assembly at Cracow soon composed. A visible revolution took place, which we conceive  would drive all God-fearing men from such a medley confederation. Socinus was a teacher and chief man among them, and this man has the credit of teaching the Baptists the system of open communion. Though the Baptists taught and practiced believer's baptism, yet this great man enjoined them, says Robinson, to tolerate infant baptism, not by performing it in their church, but by admitting such members as were satisfied with their own rite in infancy. That the baptism of infants being an inveterate popular error, which some pious people held, such persons ought to be tolerated till they were better informed." Here the sentiments of Mr. Hall so closely resemble Socinus, that we almost think he learnt them in the same school.

"This was not at first the practice," says Robinson, "of these people in Poland; but Socinus had produced a revolution of their ideas, in order, government, and discipline, had led them into the open system. Thus Socinus took off the disgrace of Anabaptism, infused a liberal discipline into the Baptist churches, gave the Unitarian system, which had been flittered before, an air of regularity and beauty, and under his fostering hand, the Baptists grew into a multitude,  distinguished, some by birth and rank, others by munificence, many by their learning, and all by a prosperity, which crowned their utmost wishes with success."

In copying Mr. Robinson's remarks, we cannot but feel deeply grieved at the secret bent and approval of his mind, of a system that both destroys the foundation of a Christian's hope, and supplants the authority of Christ. It is remarkable that Robinson and Hall filled the same pulpit at Cambridge,  and that the air of the university appears to have influenced both in one way on the communion question. Such men as  Socinus and Robinson, with all their learning, are not honest to stay in a Trinitarian congregation, with such views, with a design to pervert it. Nor are those men honest, who hold open views, and yet accept calls from strict churches. Such churches are almost invariably perverted, though many ministers on accepting the call have pledged themselves to neutrality. They cast the gold into the fire, and out came this calf. [Exod. xxxii. 24.] The same subtle conduct has been pursued by many who held the opinions of Socinus, and the fruit of their ministry is now apparent in the loss of meeting houses and endowments. By crafty means, Socinus, without baptism, became the head of the Baptist churches of Poland and the father of the open communion churches in. every land, if such medley societies can be called by that name.

The Baptists were numerous and prosperous in Transylvania from early ages. They gave no encouragement to "Infant rite in their first formation." (Rob. Res. pp. 629-632.] [1563.] In 1563 the doctrines and system of Socinus made its way into this province. [Mosheim] The Baptists yielded to the efforts and influence of the new teachers. But trials awaited the newly converted churches. Robinson observes: " The Baptists in Transylvania who had rejected infant baptism,  were brought to sprinkle their own children in public to avoid persecution. The Baptists in this kingdom thought fit by a public declaration to allow it, if not enjoin it. (Res. 630.) Open communion opened the gates to a flood of errors and ruin, yet its advocates can still commend it. How men acknowledging the Scriptures to be the word of a wise and inflexible Judge can trifle with his laws, is a mystery to the writer. All professors have the perfect word of Jesus [2 Tim. iii. 16] for their guidance in belief [Jo. i. 7;ix.'21] and obedience; [Rom. i. 5, xv. 18, xvl. 26; 2 Cor. ii. '9] and every soul will be inexcusable for any and every neglect  of duty. [Rom. ii I ; Acts xvii. 30, 31 ; Mat. v. 19; 2 Cor. x. 5, 6.] No creature can be relieved from the commands of his Maker, without assuming arrogance or presumption.  Ignorance of the precepts-or the will of the Lord, is willing ignorance on the part of the creature, [2 Pet. iii. 5; Jo. vii. 17,] and he will be treated as a culpable subject: [Lev. xvi. 31,] as a transgressor of the plain word of God. [I Sam. xv. 22, 23.]

The reason assumed and the plea employed for the open system, which is a direct infringement on the Lord's authority, and infraction of the order of His house, is that mental error is innocent. This sentiment of Socinus is a most dangerous assertion in theology. Did the Jews find their mental mistakes about Christ and His doctrines, his visitation and kingdom,  harmless errors? Lu. xii. 45, 17; Acts viii. 20; xxvi.9;  I Sa. xviii. 25; 2 Kgs. v. II; Ps. 1. 20; Mat. xxvi. 25; John v. 39. To admit that ignorance of duty to God is not punishable, is opposed to the plain declaration of the Scriptures. Lu. xii. 48; Lev. iv. 2; v. 35; 2 Pet. iii. 5. To say that omission of duty from want of conviction of its utility is venial, we know is wrong, for James, when treating of the gospel precepts, declares, that the neglect of one involves the disobedient in the violation of the spirit of the whole law. Jas. ii. 10; Lu. xix. 17; xvi. 10; 2 Cor. x. 6. To assert, that not seeing the duty, or that blindness of mind is not censurable, but excusable, liberates the Jews from much of the criminations directed by the prophets against them. Ro.xl.7, 25; Lu.xix.44; l Cor.xi.29; Mat. xxiv. 44. Such reasoning implies that the authority of the lawgiver, however wise and just, is obligatory on his subjects, just so far as they perceive its utility or feel disposed to obey it. This is a relieving  clause to all subjects, and under different circumstances they could plead an exemption from faith, obedience, or obligation.  A plea never admitted in human legislation—only in religion!!!

Sin is the want of conformity to, or the transgression of the law. I Jo. iii. 4. The omission or neglect of baptism is the double sin. It is a willful violation of a positive law, and by its omission the disobedient is destitute of that conformity to Christ's example, as to render his profession questionable. The slighting of immersion partakes more of the sin of presumption  than of any other sin. Nu. xv. 31; Deu. i. 43. The open communion question and practice have more of rebellion against the King of Zion, than is admitted by its advocates. It originated with His enemies, and though adopted and practiced by professed friends, it is not the less offensive to our glorious Sovereign. The duty of a steward (I Cor. iv. 2,) is to guard the honor of his master, and observe His commands' inviolable. No earthly Lord would allow his menials the choice of admitting to his house and table, and family privileges, those they deem eligible. Why then should the servants of Jesus assume such liberties and freedom? Positive precepts are a class of duties, which test and distinguish more the fidelity of the servants of God, than moral laws. Noah, Abraham, Moses, David, Solomon, with others, were dignified by the approving words, as the Lord commanded them, so did they ; while others for their violation of positive commands, were reprobated and punished. Ps. 99, 8. The innocence of mental errors, with a disposition to presume upon the clemency of our Lord, are visible in the course of the open advocates; (Rob. Res. 50, 590,) which criminal conduct are participated in by open advocates in every kingdom. "A man is not accountable for his creed," says Lord Brougham, any more than for the color of his skin. Now the open advocates veer very near to his lordships doctrine. But the skin of a man is constitutional, and no means are appointed for its alteration; whereas, a man's creed is formed from the means he makes choice of. The appointed means of heaven to govern  a man's views are the Scriptures of truth, and as a moral agent and subject of God's kingdom, he is bound to study the heavenly code for his mental guide, as well as his public behavior.

How very much is argumenntum ad hominem lost sight of in this religious debate. Does not every native receive and credit the laws of his country as the foundation of his belief and conduct in political affairs ? Does ignorance excuse him as a subject of the empire, in any act of disobedience? Why  then should man, in religious affairs, assume a greater license in thought or practice in divine precepts than in human rules, or act differently in religious matters than in natural things? The Sabbath, (though a day of rest) is not commanded so expressly as baptism. When its sanctity has been threatened, under a plea of increasing the poor man's pleasure on that day, the religions of the empire have arisen in holy jealousy for its preservation. But, if a relief from the stringency of in the New Testament and the order of the Lord's house, will add to the liberty and comfort of all good men, and will create an additional love to God, His ways and His precept, as are pleaded by open communionists, why may not the same policy be adopted, and the observance of the first day, with all other positive laws, be relaxed? If the reason of liberty is good in the question of baptism and the Lord's Supper, the reason is equally good in respect of every other precept. "Relax the laws and it will be better observed in the spirit. "In every age a false charity has proposed some improvement of the divine system.. The Jews, comprehend, meet and embrace their brethren, united circumcision to Christian baptism. Justin Martyr sent the bread and wine to absent brethren. Clement mixed the Gnostic maxims with the gospel. Saccas united all learned men by embracing general philosophical principles and general truths. Tertullian sanctioned the union of pagan rites with Christian ordinances. The honey and milk of babes were given to the newly baptized. Augustine conferred baptism on children, to save them from the miseries of damnation. Others, in charity to more unconscious things, conveyed the waters of Salvation to the new born, or preternatural objects. False charity does the mischief, under the covert of a Christian philanthropy.

"When once the ministers of the church had departed from the ancient simplicity of religious worship, and sullied the native purity of divine truth by a motley mixture of human inventions, it was difficult to set bounds to this growing corruption."—(Mosh. ec. Hist. Cent. vi. c. iii. §. 1.)

[1590.] The early baptist churches in Britain, under the names of Berengarians, Paulicians, Lollards, Anabaptists, Family of Love, or Mennonites, were in doctrine and practice like the Dutch Baptists, strict in their views of church communion.  Mosh. Cent. xvi. Anabap.

Elizabeth's severity towards non-conformists all but extinguished dissent in 1600. Those who cherished their principles and loved freedom, sought asylums abroad. A society of Brownists at Amsterdam, formed of English refugees, divided on religious doctrines and discipline. Those who embraced the Arminian sentiments, withdrew with a Mr. John Smith, who had been an Episcopalian Minister, whom they chose for a pastor. The Brownists, with all other early descendants, had retained a plurality of Elders or Teachers, but Mr. Smith chose to be pastor alone, and was the first dissenting minister that encouraged the one man ministry. (Jones.) Mr. Smith, afterwards embraced the views of the Mennonites or Baptists. He is said to have baptized himself. Reasons for and against this se-baptism are so balanced, that if the Particular Baptists had not sent to Holland for scriptural immersion, the report would have been considered a slander.  The constitution of the society under Mr. Smith does not appear, whether he was strict or open in the terms of communion. Mr. Smith died in Holland, and when the English government evinced more mildness towards the separatists this community of persons returned to their native county 1606-'7, and opened a place of worship in London, choosing for their teachers Messrs, Helwisse and Jordan.

These good men, in gathering or re-constructing their society adopted, so far as sentiment was concerned, the comprehensive system of Socinus. (Whiston's Mem.ii. 561.) These general Baptists, says Mosheim, appear to derive their existence from the continental brethren ; there is much latitude in their system  of doctrine, which consists in vague and general principles,  such as rendered their communion accessible to Christians of almost all denominations, and accordingly they tolerate in fact, and receive among them persons of every sect, 'even Socinians and Arians ;' (Wall.) nor do they reject any from their community who profess themselves Christians, and receive the holy scriptures as the source of truth and the rule of faith. (Mosh. Cent. xvi. § 23.) This society required no explicit declaration of religious sentiment, when the candidate was received for communion. Ib.

How the Episcopalians viewed this society, may be seen in Bishop Hall's works. How the Puritans and Presbyterians estimated them we have no decided word. We have from these statements, the apparent composition of a mixed communion society, yet it is not recorded as an open fellowship  church in the modern sense. A document quoted afterward will decide this question. How these heterogenous elements can be considered a church we leave. We have reason to believe that every community, adopting such a policy or discipline, is at this day composed of Arians, Socinians, or Pedobaptists, as we know Baptist meeting houses and their endowments are possessed and enjoyed by them.

In 1611, the General or Arminian Baptists published a confession of their faith. The document gives no evidence of the open practice. Their freedom was in speculative doctrines, not in omission of positive precepts. Crosby, vol. ii.

[1621.] There was a particular baptist church in Southwark, in 1621. This community was presided over by a minister episcopally ordained, as was Mr. Smith. It is probable the society admitted of all doctrines as open questions.. We have only a bare reference to the gathering of persons. Experience proves from the earliest age, that learned and dignified men have usually perverted the Redeemer’s cause. They do not submit to the system of Jesus, in its beauty. Some suggested improvement on the plan of infinite wisdom, is received, which sullies the whole. 

[l628.] The intolerant conduct of laud and the spiritual courts, convinced many pious persons of the tendency of the English hierarchy towards Popery. Some Christians dared in those severe times to withdraw from the church and worship in private. From individuals meeting together, little congregations were gathered, and churches were proposed in London. The Baptist were found among these collected bodies, and aided to further the claims of Christ.

The subject of baptism was frequently mooted and discussed. Some felt quite satisfied with the infantile rite they had received in a semi-popish church. These Protestants detested the unchristian institution, yet admitted her rites as ordinances of Jesus Christ! Some washed their faces and called it baptism. (Neal. i. 428.) The society was formed from expediency, and met at Deadman's place in London ; but not agreeing in religious views, they soon divided, each party choosing a minister most in accordance with its doctrinal sentiments and views of the ordinance. We may learn from those efforts to establish non-conforming societies, the troubles our forefathers had to pass; in their attempts to realize freedom in spiritual instruction and worship. Our walls of Zion were built in troublous times. 0, that we did appreciate our freedom and immunities.

The above society (this is elsewhere known as Jessey’s Pedobaptist church which, after 1645, evolved into a mixed church- REP) having dissolved itself, its different portions united under chosen teachers. A part of these good people chose Mr. Barebone, a Baptist, for their pastor, (Note, Mr. Barebones was not a Baptist, REP.) Another moiety gave preference to Mr. John Cann who we believe was an open communionist at the table; (this is not so either, REP) and a third division gave Mr. Henry Jessey, a Brownist, the preference as teacher.

In the days of the Apostles and their successors, similar difficulties must have been experienced in forming a Christian community. Persecution was familiar to them, and often the disciples were few and scattered over a province or large district. Yet, the faithful followers of our Lord and His Witnesses to the world, never adopted such measures of expediency to accommodate themselves by dispensing with positive precepts to weak and erring men; nor did they consider a multitude essential to constitute a church; or that the Lord's Supper was the appointed pabulum to secure brotherly love, as many modern brethren seemed to imply. John predicted, (Rev. XV. 8.) with other Apostles, that confusion in worship and darkness of mind, would distinguish the closing days of this dispensation, and we have both the smoke in the temple and the gathering clouds of night already appearing.

However desirable an educated ministry might be, and I love to hear the truth illustrated, free of all vulgar provincialisms, yet I know that human science and a routine education have been prejudicial to the cause of Christ. Human learning first sophisticated the church. Its effect; may be seen in every country in Europe. The early experience of Christians led every evangelical society to protest against the method of education.

With all the evidence before our eyes of the evil fruits of this system, yet Baptists will tread the secular volt, which will produce the same evil results as seen among Socinians, 

In 1633, some members of a congregation or church in London, under the ministry of Mr. Lathrop, Brownists, doubted the validity of his lay baptism, of infants, desired their dismission, to form a church more agreeable to their views of the scriptural model.  This request was granted in a Christian spirit. The persons composing this New Society met at Wapping, and chose for their pastor Mr. Spilsbury. (The facts that we now know show that Mr. Spilsbury existed as an orderly minister before this happened.  They joined with Mr. Spilsbury and others, but they did not simply form a church and select Mr. Spilsbury who was alone when this happened, that is, without other baptized believers walking with him. REP) 

These brethren having renounced fellowship with the Church of England, saw no consistency in separating from her table and retaining her infant baptism. They viewed her as a Reformed Catholic Church, without scripture model, example or precept, any more than the Roman hierarchy. They renounced her institute as a whole, and her infant rite, upon what was raised. So exceeding anxious were they to do what was right, that they were led to doubt the validity of believer’s immersion in England. 

(This refers only to a group of Pedobaptists, many of them turned Seekers, and others came all the way over to the Particular Baptists in 1640 with those around Richard Blount and Samuel Blaylock.   The issue was a traceable succession of baptism, not the true and proper constitution of a gospel church.  They wanted a provable and traceable succession of their baptism.  REP)

A General Baptist church had existed in London for about 25 years, (We now know that there were several General Baptist Churches at that time which even predated the 1600s. REP.) but these brethren did not consider the Arminian Baptists to possess the immersion of the Apostles. Mr. Smith, the first teacher, was called a Se-Baptist, or a self-baptizer, which might have occasioned scrupulous views. To relieve themselves from any doubt on the subject, and satisfy succeeding  ministers and churches, as to the validity of the ordinance, and of its lineal descent from the Apostles, so as to confer on all believing brethren an indispensable ordinance, they deputed Mr. Blount, who knew the Dutch language, to visit Holland with Christian testimonials. (This is what is recorded in the Kiffen Manuscript.  Brother Mike Wine, in his Mennonite and his Brethren Encyclopedias has given us helps on this point.  Richard Blount contacted those Anabaptists known as the Collegians.  They were true dippers and orthodox in theology on the Trinity, according to D’Anvers, and it is fair to deduct that they were Particular redemptionists in their theology or else why go there, simply go to the General Baptists. REP).  The records we have seen, do not mention the name of the person that baptized Mr. B. (This was true then, but since Brother Orchard's times, we now know his name, the English form of it is John Baity REP) The Dutch Martyrology (p. x) mentions Daniel Keyser as a very eminent baptist minister, connected with baptist brethren at Amsterdam, and who had been for many years connected with the true Witnesses of Jesus. He, as a Waldensian Mennonite, and he might have given Mr. B. the ordinance, but our documents do not record this.   

On the return of Mr. B. to England, he immersed fifty-three candidates, (he and Mr. Blaylock did this REP) on a public profession of their faith in Christ. This church might be considered as the restorer of Christian baptism to the true followers of our Lord in England, and which constitutes the only scripturally formed church in the land, and consequently the only church of Jesus Christ. (This is not true either, Spilsbury's church at Wapping was already in existence in 1633, we know not how long before that, and then William Kiffen’s church came forth in 1638 and Paul Hobson’s church in 38 or 39.  The Blount mission gave birth to four other churches that joined with the three older to form the London Association. REP). This was the first baptized church of Jesus Christ in England, holding particular redemption. (It would be better to say, these were the first lasting Baptist churches to hold Particular Redemption.  In our Particular Baptist Origins and Outreaches 1633-1660,  we have seen other churches, such at Hill Cliffe, and at Abington, in the Hop Garden, which held these old doctrines and their origin went back into the dark ages, REP.)
This community of saints received accessions to their views and practice from other congregations, among whom was the pious and consistent kiffin. this tried and worthy man, became the Pastor of another particular baptist church, meeting in Devonshire Square, London.  Mr. W. Kiffen published for the guidance of unsettled and inquiring brethren, the first work on scriptural communion, and entitled it : (This is not correct, William Allen did so in the early 1650s, and then such Particular Baptists as D'Anvers and Thomas Paul in the early 70s. Among the General Baptists, several wrote on this subject. Actually, Mr. Kiffen’s work, published in 1680, was the last in a series of articles in reply to John Bunyan.  In the 1640s, President Henry Lawrence started these in his work Of Baptism, first in Holland in the late 1640s and then again in England in the mid 1650s. He gives a very good historical defense of closed communion. REP) A Sober discourse of the right to Church Communion. In this small treatise, he endeavors to show from scripture, that no unbaptized—(unimmersed)—believer may be admitted to the Lord's Table, or Supper. The Tract is small, and possesses very little force of argument on the subjects for whom it was written. (William Kiffen was then an older and broken minister who again had just seen some of his family members murdered by persecution and had no desire to appear in public in any way, this was in the late 70s, REP.) 

(1637.] Mr. Henry Jessey, a clergyman, not satisfied with doing duties in the establishment, became also the pastor of  an Independent congregation in London.  After a time he renounced infant baptism, and was immersed by Hansard Knollys at Great Saint Helens. (This happened in 1646-REP) Mr. Jessey did not withdraw from his priestly office in the hierarchy, but held both stations. He was an acknowledged Baptist minister, perhaps a teacher in an Independent church, and it is stated, he was at the same time a lecturer at Saint George's Church, Southwark. These extreme  positions present a strange accommodating policy, and an unaccountable indecision of mind, any but a very weak man. He gathered a congregation or church of mixed religious views and position, which met in Woodmonger’s Hall. (This is why Brother Orchard did not have these points correct.  Ivimey's volume 2 is the most messed up Baptist history book I have read.  He has, for example, General Baptist churches as a part of the Particular Baptist Churches in London, among other things, REP). This heterogeneous schismatic company, which in Poland would be named by the Anabaptistical Witnesses of Christ, baAL-pEorites, (Ps. cvi. 28, 29; Hos. ix. 10,) was called by our brethren in England for some time, BAAL-ISRAEL. The reproaches thrown upon this medley group called for a defense. Mr. Jessey saw it was expedient to send forth an apology in a work illustrating Rom. xiv. 1. The treatise met with very little encouragement. The assumption of the writer is the weak in the faith imports blindness to positive duties, and that such were accommodated with the immunities of the church without baptism. The weak in faith in the passage had reference to things indifferent, and where a choice could be exercised, as on meats, drinks and days, not on duties plainly enjoined.  

                                  .

Mr. Rob. Hall was more inconsistent than Jessey. He acknowledged that all early disciples were immersed in the apostolic churches, and that disobedience would have excluded any. He also asserted the danger of altering or neglecting any positive law, and yet from Rom. Xiv.1, he pleased for a forbearance what would directly sanction and lead to the violation of a law, which violation  he declared dangerous. Dr. F. A. Cox, and other D. D. s, have pursued the Great Leviathan’s course.

The brethren of the narrow way, as in early days, were despised, and perhaps held in contempt, see (Neal, iii, 135.)  Many have been found in every age, and now broad daylight. professors, like Augustine, Bishop of Hippo, who said, ''I approve of the Savior in general, but I was offended for His narrow way." Augustine left the Manichean church for the broad hierarchy of Rome. The people who choose and love the narrow way, carry all the genuine marks of the Church of our Lord Jesus Christ. ' They hate every false way.

Mr. Jessey stands in the unenviable situation in England as Socinus did in Poland, as the father and head of the open Baptist churches, Mr. Dykes, Mr. Tombs, and other clergymen, abnegated infant baptism and sprinkling.  They openly acknowledge with Bp. Hurd, Milton, Sir Isaac Newton, and others, the scriptural correctness  of believer's baptism. These men declared the absence of the baby rite in the early churches, but like the Reformers and Brownists, or Independents, they never received a scriptural ordinance, and the latter remained without to this day. Many clergymen continued in the establishment, while they in conscience condemned the rite it enforced. These men, advocates for a licentious liberty, could hold their livings in the hierarchy, which afflicted the Baptist brethren whom they knew to be correct in their views and practice, for maintaining a conscious regard to the other order of Christ’s house and his positive commands. This conduct is difficult to reconcile with the spirit of the gospel 

gospel, but  one conviction must arise, that the charity they professed was not the love of the gospel., (Phil. 11:2; I Cor. xii. 25, l Jo. iii. 16.  See the declaration of suffering brethren in ivimey,. vol. i. 280.)   

[1646] Dr. Wall observes (History of Infant Baptism) “that many Baptists held it necessary to renounce communion with all other Christians that have not been immersed," and "such were daily exposed to resentment, because they would not hold fellowship with those who have not been dipped." (Neal.). 

[1647.] Mr. Jessey this year accepted the office under government of “TRYER.”  This commission was designed to purge the establishment of unsuitable ministers, and secure to the church Spiritual teachers. A Bill passed Parliament excluding from office in the hierarchy all men who had declared against infant baptism. By some expediency these open advocates compromised their views, and retained their cures or  livings in the hierarchy, in the defiance of law and conscience, for many years. At the Restoration of monarchy, these dry Baptists, to the number of twenty-six, were ejected from their state provision. Noncon. Mem. 

Though these men were inconsistent in conduct, and violated Christian principle, yet they were zealous, and thought themselves faithful to God. Upon every occasion, they were ready to serve the cause of Christ. All through the Commonwealth, there was a combined effort among good men to enlarge the cause of Christ. The baptism of believers was fully preached in the establishment, in the nation and in the army.  The ordinance was vindicated and taught by very many whom never obeyed the precept. Many little societies were gathered and formed by ministers holding very confused views of church order.  Many of the works published at this time, which may be seen in the British Museum, instead of clearly explaining the doctrines of Christ, are either scurrilous abuse or other parties, ranting rodomontade, or some childish defense of a rite. This will account for the easy and cheerful manner, court harpies succeeded in reverting the nation, when royalty came back.

The formation of mixed societies called forth the talents of faithful men against the infringement of the law of Zion. A humble vindication of free admission to the Lord's table, by Mr., Humphry, minister of France, occasioned an answer entitled, “A boundary to the Holy Supper, or a Bar Against Free admission to the Lord's Supper, &c., by Roger Drake, minister of Saint Paul; Cheapside Motto: 2 Chro. xxiii. 19. "To the Reader—It is one of the Devil’s prime engines to pervert divine ordinances quite contrary to their primitive institution,” says Drake. "So he did in Paradise, so he did in the Jewish church, and so he hath done a long time, and still doth in the Christian church. No wonder then, if he turns the choicest mystery of peace into a sacrament of wars—a feast of love into a bone of contention. This he did by disorder in the apostasy of the church; by consubstantiation in the restitution of the church; and now by a spirit of opposition against the sacramental trial in the reformation of the church.

"In the management of this unhappy controversy, Mr. H.  had appeared three times, pleading for free admission to the Lord's Slipper for all excepting three sorts, against whom he is pleased to shut the chancel door. Should we take the boldness to ask him by what authority he excludes any, it would puzzle him more than the captious query of the Pharisees. Mat. xxi. 23. His last work put me upon a review, and confirmed me in my opinion, that his doctrine but mere church leveling, and will in a short time make it like the field of the sluggard. Pro. xxiv. 30,31. Withal I must tell him that this fancy of his [is opposed to the practice of the true church of God for fifteen centuries] (is quite contrary to the judgment and practice of the Church of England, even in the days of the prelates, to the express letter of the common prayer, to the declared judgment of the reverend assembly, and to the votes of parliament unrepealed,) hath exceedingly grieved the hearts of the godly, and has done more mischief than Mr. H’s are likely to do good.”

Mr. H. assumed that Judas partook of the Eucharist. This view is opposed by every Harmonist. See Townsend's Harmony.  It is against the testimony of Scripture, John xiii. 30, which has been already shown.

Among the many treatises written at this period, against the practice of mixed societies and open communion, we select one more : "A scriptural rule to the Lord's table, by Anthony Palmer (this is a new title to me, will have to secure it as it is from one of the Particular Baptist Brothers, I believe in the Midlands Association, REP) Burton on the Water; 1654.:  This work was written in answer to Humphrey. Palmer says, Observation v. "It is objected, 'it is tyrannical' to keep from the table. We answer, We with that people would first look to their duty, to obey them that have the rule over them, (Heb. xiii. 17, as the apostles had,) before they so presumptuously assert that the minister doing his duty, in reference to the Lord and the good of souls, is tyrannical. What tyranny is it to own the Lord (in His appointments) and one another in holiness and love, love so to walk with them? This objection proceeds from a love of liberty (to make) elbow room in a carnal cause," &c-

The open system originated in England among clergymen disaffected to the establishment. These men traveled into various localities, sowing the seed and gathering together persons of varied sentiments, but few of fixed principles. The times were exciting and contentious, and many, were moved with the surge of public opinion. A few attempts were made to justify the mixed societies. The controversy appears more among spiritual and zealous Episcopalians than Dissent era. We opine that few. Baptists had abilities to discuss success​fully the question. The mixed bodies did not agree, in time 'indulged views led the parties to seek out and dwell among their own people. 
In 1658 the Socinians were expelled from Poland. They were very numerous in that kingdom. They had sustained the name of Anabaptists, but many of them had adopted the infant rite. Many of them sought refuge in this land of liberty. In Holland, they had in some cases succeeded in uniting with the Mennonite Baptists, and there is reason to believe they gained admittance into the churches of the General Baptists. In both instances, error perverted the institutions, both in doctrine and practice. (Dr. Wall's Hist. ii. c. viii. § 5, p. 278.)
When the leading ministers of religion in 1660 met at Zion College, London Wall, to agree on the terms of religious liberty in the prospect of the return of the King, they addressed Charles II. in this language : " That a personal public owning the Baptist covenant might precede the admission to the Lord's table." (Palmer's Noncon. Mem. Intro. p. 21.) This prayer made baptism among Pedobaptists a term of communion. Independents from this rule never admit a Quaker or the offspring of Baptists to communion at the Lord's table, without the application of water in a religious service.

"If God and His church," says Stennet, (Ans. to Russen p. 132-134,) "thought strict communion proper, who is the man possessed of wisdom and authority to alter the order."

[1660.] On the accession of Charles II., Episcopacy was res​tored, and. infant sprinkling came into the church in the place of immersion. All through tlic Commonwealth infant baptism had fallen into disrepute. The soldiers and officers of the army took every occasion to ridicule it and represent it in caricature. I forbear recording obscene representations of it by various military men. By such means, infant baptism was much neglected, and very many persons were known to have no baptism at all. This neglect of the infant right was charged on Tillotson, who afterward was Archbishop of Canterbury. It is true his father was-an Anabaptist, and there is every reason to believe John Tillotson received no rite in babyhood. When, where, or by whom this Archbishop was baptized, is not stated. I do not think Macauley clears the Episcopalian of all doubt. If so, what confusion presents itself among the bishops and clergy, who received ordination from his hands.

The bishops and court denounced all clergymen who had declared against or reproached the baby rite. This palladium of the English church was the object of solicitude among State clergymen. Those Episcopoi-Baptists, who denounced the puerile custom, held fast these livings in the hierarchy until the act of uniformity ousted them. Twenty-'six ministers holding believer's baptism were displaced by law in one day. These men, when ejected from their cures, were brought with others into suffering circumstances. Some of them itinerated and preached in towns and villages, picking up a precarious and slender support. The little societies they gathered were like the State church community they had left, composed of self-conscious Christians. Nothing else could be expected from men who had compromised conscience and law for years, both human and divine, for the sake of office emoluments or other motives. Their conduct is darkly recorded by Dr. Wall; Hist. In. Bap. ii. c.vin.§ 6,p.293.                       ;
What strange thoughts must some ministers have of our adorable Savior, who suppose that any mortal has power to dispense with a subject's obedience to his positive laws. They call him Lord, and yet take the scepter from His hand. Such should not denounce Popery, since those very ministers have .exercised it in its quintessence. He who can dispense with or alter one law can relieve the subject of all laws. The Pontiff is quite consistent in his pretensions of absolving one violation or all.    
[1665.] When the five-mile act came into operation, non​conformists were dreadfully crushed. Hitherto the towns had enjoyed the ministry, but under this law, no schismatic teacher could live within five miles of a town. The friends of religious truth had till now shown the strongest attachment to ministers of the gospel. They were housed and fed, but the penalties of harboring awakened many selfish feelings, and the warm reception was changed to chilly distance. How many excellent men felt all the evils of being a mensa et thoro.
Obscure villages were the only refuges for those men of whom the world was not worthy. In rural districts, the secret whisper went from friend to friend, and while the carnal were enjoying "natures sweet restorer," the outcasts were delivering in some obscure retreat, the messages of God to the spiritually Indigent. Many villages were blessed with the gospel from this law, which otherwise would have remained in moral dark​ness. Societies were formed in obscure places, both by Bap​tists and. Independent ministers. The people gathered by 'disaffected clergymen, seldom held together, and in time many of those people ranged themselves either with the Baptists, Independents, or Presbyterians. The conduct and example of Tombes and other ejected ministers did evil. Their names could be pleaded as warrants for neglect, and the times were more difficult for the consistent Baptists, than for any other denomination.

The Baptists of these days were firm, and very few of them were disposed to put their ordinance on a level with a human custom. Records sustain this view of their consistency. In the Steventon, (Beds.) church book, which commenced about 1662, and which village is within five miles of Bed​ford, where John Bunyan spoke, wrote and suffered, yet, with a full detail of all church matters under Stephen Hawthorn, (venerable name,) John Bunyan's name is never mentioned. The churches corresponded, but Bunyan never figures in their correspondence. Such, the writer has reason to believe was the case with several other village churches in the country. His open system was popery to them. [1672.] To apologize and justify such mixed fellowship as Jessey and others practiced, and to neutralize the remarks of Mr. Kiffen on scriptural communion, John Bunyan of Bedford, published his confession of faith, in which he pleaded warmly for mixed fellowship. His piety and imprisonment occasioned Ins work a large, circulation among his religious friends of England. Mr. Kiffen and Mr. Paul answered him, in a work entitled: Some Serious reflections on that part of Mr. Bunyan's confession of faith, touching church communion with unbaptized believers.
In this treatise, of Kiffen’s, there is no force in his observa​tions. (This judgment is too hard.  Mr. Kiffen was an older, broken man then.  He had just seen some of his grandsons murdered by the Anglicans and his heart was broken.  He wished to be alone and die in peace. REP) He was not equal to the task. I was disappointed in the production of those eminent mien. Bunyan gave a rejoin​der on Differences of Judgment about Water Baptism, no bar to Communion. To this treatise are subjoined Mr. Jessey's Essay on Romans, xiv. which now appeared in print. Messrs. Danvers and Paul published a reply in 1674, in a small tract. John appeared again in a treatise : Peaceable principles and true.        
No method of reasoning can justify a course of disobedience to it. John Bunyan's Buffering had raised him in the scale of society, and his mind rose with his fame. Every man that attains eminence has some foible. This is permitted, that no flesh should glory in the divine presence. The first in honor here, will he the last rewarded. (Matt. v. 19 ; 2 Cor. x. 6.) John's power of mind and acquaintance with the scriptures, gave him very considerable advantage over his opponents.

The open advocates received very little encouragement from the brethren. It's true they had the charity of the world on' their side, and every faint-hearted follower, with the undecided in the cause of God trumpeted their fame. But the consistent men who followed the Lord's example', were dubbed with very reproach. (Acts xxviii. 22.) They were singled out as the haters of mankind.

Dr. Wall, (Hist. ii, 298,) speaking of the people of this period, observes: "Many of the Baptists do hold it necessary to renounce communion with all Christians that are not immersed, and this prejudice is deeply rooted in them." " Jessey, Tombes, and the open advocates were considered by worldly men, as holding true sentiments concerning the com​munion of saints, and more in agreement with the spirit and order of the church of England." Ibid.
[1712.] Mr. W. Whiston, a clergyman, was 'convinced of the scriptural ordinance of believers baptism. He submitted the result of his investigations to Bishop Hoadly and Dr. dark, "who greatly approved of his remarks. He sent his MS. to Mr. Haines and Sir Isaac Newton, who answered, "They had discovered the same practice before, and Sir Isaac Newton was so hearty for the Baptists that he some time suspected these were the Two Witnesses in the Revelation."—Whiston's Life, i. 204.
These great and learned men were convinced of the truth and the nature of the Lord's ordinance, yet they could not descend to be immersed. How hardly shall rich men enter the kingdom of God? Whiston struggled with his convictions for years. 'He offered to commune with .the General Baptists, and though they were open in sentiment, yet not at the table. They refused him as an unbaptized person. He visited Murcot and stayed there to commune, but the Baptists refused him here. His learning and station had no influence with them. "I took no offence at this conduct, because I knew the Bap​tists are not at present satisfied in giving the supper to any but those baptized by immersion." (Life ii. 401.) By a respecta​ble and learned man the very same conduct repeated to the Baptist in Britain, which Socinus had. acted towards the same people in Poland.

Dissatisfied with all parties, he endeavored to raise a society of his own. Without having received Christian baptism, he 'prevailed upon some of his friends to unite with him. He [1714] administered trine immersion to some converts, (Feb. 21,1715) and these were forced into an Arian community. (Life i. 235.) ' "On Easter Sunday, in. my house in Cross street, Hattin Garden; [1715] fifteen persons broke bread.

The declaration of the Arminian and Arian Baptists admitted gradually Arians and Presbyterians to preponder​ate, and in the course of years the baptist meeting-houses and endowments to a considerable extent, were found as at this, in the hands of Socinians or Arians. So serious was the mis​chief, that a new connection was formed, which continues I understand, to maintain scripture fellowship.

[1771.] The question and practice of open communion, for want of respectable advocates and success, slept until 1771, when advocates for open communion appeared under fictitious names; (Ivimey Hist. iv. p. 35.) a cloak borrowed to advocate unpopular doctrines. The leading men answering to those assumed names, were Messrs. Turner of Abingdon; J. Ryland, Sen., of Northampton ; Brown of Kettering ; Robert Robin​son of Cambridge; and others of smaller caliber were engaged on the open side, while several noble-hearted men sent forth their treatises with their names, defending: the Lord's appoint​ments, and enforcing his authority among believing men.

The great and silencing work of the period. [l774.]| was Abraham Booth's Apology for the Baptists. In this volume. the institution of the Lord's Supper is scripturally and argumentatively illustrated, and consistently and forcibly shown to be the immunity of the baptized believer. The imputa​tions and reproaches cast upon the Lord's followers are fully met; and the advocates of unbounded charity towards erring and mistaken souls, are shown their error. The sarcastic jeers of the brethren are not retaliated upon them. Here men of classical erudition lead the way of disobedience, while the auto-math Booth, David like, defended the Israel of God, and pointed out the old narrow path of his Lord and Master.

When this question was thus discussed, the Baptist churches were exceedingly low. They amounted to about half the num​ber recorded at the revolution. (Ivimey iv. 35. Persecution slew its thousands, but court favor its tens of thousands. Open communion is not a proposed method of conversion, ' but an expediency .to accommodate worldly men and the undecided with the privileges of the gospel. Instead of raising the converts up to provided means, it violates the reserved privi​leges of believers, and prostitutes them to questionable sub​jects. 
Nearly half a century elapsed before the subject was revived. In 1815, Mr. Robert Hall, a minister of considerable powers of elocution, and one who stood first in the rank of Baptists, in didactic theology, published a work entitled, terms or communion. This treatise professedly, was an answer to the Apology of the venerable Booth. Mr. H. in this volume. acknowledges that all the early churches were constituted of immersed believers. That the apostles knew nothing of the open practice. He also declared, that it is exceedingly danger​ous to alter positive institutions that are enjoined as duties from the Sovereign's will and pleasure. Those ministers who follow in the track of this great man, fully allow of the momentousness and importance of the positive laws of Zion. Yet from the appearance of a new class (?) of weak and erring brethren in society, Mr. H. and his admirers argued for a dispensing clause in the code of Zion, to relieve indisposed minds from obedience to the positive commands of the God of heaven. These men admit most fully the danger of tampering with the positive laws of the Lord, and yet adopt those arguments, and render those apologies that lead to the very same result. These open advocates do not see that they have adopted the policy of those degenerating ministers in tlie first ages of the church, who by infringing on the institutes of the apostles, made a way and opened a door for the dispensing power of the Pope. The pontiff was more consistent, for when new cases of erring and weak brethren arose, he not only dispensed with laws, but absolved the subjects for their violation. An unpardonable blindness in the popery of Mr. Rob. Hall and his attaches. Such view's and works are permitted by Jehovah to distinguish his servants, who receive and defend His word from those men whose fancies supplant the truth. (Deut. xviii.. 20 ; Eze. xiv. 9 ; 2 Thess. ii. 11.)
Mr. Hall's learning, talents, and style of writing, secured his work an extensive patronage among ministers.  "The whale secures in his wake a large shoal of small fry", said Andrew Fuller.  This observation proved too true both in writers and practicers. The prospect of securing a popular place in the scale of religious society, and the respectables, in the professing world, were momentous, and not to be with​stood. In 1818, the ablest men of the Baptist denomination discussed the subject of communion.  Innovation had its advocates, bolstered by a respectable name. The writings of the open brethren have encouraged thousands to disobey the Laws of God. They carried with them the love, admiration And applause of worldly men. A more decided proof of its earthly origin could not be given than the applause of mankind. Many half-hearted professors, only want a popular name to plead or hang their reason on, in order to relieve them from occasional, convictions.

Professing Baptists, hearers in Independent, Presbyterian, Methodist, and other congregations, who felt at times they were not among their own people, and who were frequently reminded of their preference for a narrower way, were by the open advocates, to a very considerable extent, reconciled to those Pedobaptist societies and lost to us. Their families trained under ministers opposed to our views, or with indifference to any scriptural mode of baptism, Lave almost invariably chosen and settled down with Independent communities. Villages at a distance from Baptist churches, who from a sense of duty came moni.li.ly to our fellowship, by the licen​tious reasoning of the open men, sought, societies nearer home where the once consistent brethren nested in among birds of another order.

The Baptists who retained their scriptural standing and church order, were often denied aid towards chapel and other funds, by men who professed unbounded charity to all, who nevertheless challenged their terms of communion and refused assistance. To make the new regulations consistent in chur​ches and schools, all catechisms and confessions of faith are denounced. The Bible is read and teachers of questionable piety explain the verses. The reading to the Association let​ters expressive of doctrinal views, once held dear to the saints; is altered or omitted.

These wide-gauge measures met with the applause of the vulgar, and particularly among those who are violently attached to Infant Sprinkling.  Yet, such is the solidity of men called Baptists, that they do not discover these triumphs among enemies, to be indicative of victory over truth. In l836, the writer of this article was so beset with hostile remarks in the neighborhood of John Bunyan's labors, that the officers and members desired the writer to give up the order of the church, or defend the practice of their fellowship. He published Ten Seasons for Strict Communion and the reproach was dropped. Silence ensued, and the church increased in a village of 500, for ten years, at the ratio of ten a year. To the Lord be all the praise.        

"Open the door of your churches," said a celebrated author and preacher to Dr. Newman, "and we do not fear the result." Again, the Pedobaptist assert: "By (the Baptists) adopting the plan of open communion, they practically concede the validity of our (Pedo) baptism, as respects both mode and subject. As they profess to act only from plain examples or apostolic precepts."' Modern Immersion not Christian Bap​tism, by W. thorn, Winchester.        
Mr. Hall's efforts in England was a counterpart to Socinus' in Poland, an enforced illustration of Jessey's views, and a res​pectable clothing of John Bnnyan's, Turner's, Ryland's, and others sentiments on the open question. Mental error is sanctioned, as was pleaded by Robert Robinson of Cambridge. Disobedience becomes tolerated, which is presumption in mortals!

The arguments have an impairing tone on the authority of the word. The precepts of a sovereign, are by unauthorized subjects, accommodated to a class of indisposed mortals, which is in human legislature, crimen hesce magistratis. How can it he short of High treason in the divine code ? Num. xv. 30,31. By this pleading and policy, a false charity is educed or evoked, which tends to that catholicity of spirit in religion, by yielding to which, through prejudice or error, will prepare society for the reception of every sentiment professed or dogma enforced in the Romish church. We assert fearlessly, that a benev​olence which diverts or, relieves the creature from performing the least duty enjoined by the Lord, (Matt. v. 13,) is a false human charity, (I Jo. v. 2,) which will meet with retri​bution. 1 Kgs. xviii. 22.

The admission of conscience, and authorizing its voice, as a rule of duty, to receive or reject a class of precepts which involves the Lord's honor, and over which He has been ever jealous, (1 Chro. xiii. 10; xv. 13 ; 1 Cor. x. 21, 22,) is establishing a rival authority to the word : it proposes an effectual method of supplanting the Scriptures of truth; and that forbearance proposed towards the disobedient, is virtually a suspension of the commands of inspiration. (Heb. iii. 13.) Woe be to the man of sin that allows his word or voice to be received before the Lord's, Dan. viii; or any man who shall dare to legislate in the house of God. Deut. iv. 2; Prov. xxx. 6; Rev. xx. 18. To such presumptuous men, Paul, who felt the dignity of his Master infringed, would have said, let them be accursed. Gal. i. 7-9.
Innovators of the Lord's positive appointments are set forth in the Scriptures under awful circumstances. Lev. x. 2; Num. iv; 35; Jos. vii. 20; 2 Sam. vi. 7; 1 Kings, xiii. 31; xx. 36, &c; but ministers and professors with these examples before their eyes can trifle with this class of precepts. Such amenders of inspired laws have been permitted in the Christian church in different ages. Antioch, Rome, Alexandria, Carthage, Hippo, Poland, England, Germany, and other kingdoms, have witnessed the efforts of mischievous men. Such were permitted to appear and propagate neologic views to try the dispositions of men, and the degree of their adherence to the word of God. False prophets and their doctrines is one way the Lord tries His saints. (Deut. xiii. 1-5; xviii 20-22; Eze. xiv. 9-11; 2 Thess. ii. 15; 2 Tim. in. 1-5.) . These popular advocates, will cause to appear among professors, the saints that fear God; and those professors who preferred the devices of men. There must needs be heresies among you, that they, which are approved, may be made manifest among you. 1 Cor. xi.19; 2 Tim. ii. 20.
We may in conclusion remark, that many evils have resulted from "this snare of the devil."   The plea of the open advocates has very much lowered the authority of the "Redeemer's commands in His own house; which is a question whether it can consistently be called the church of Jesus Christ. Those men have created and raised the standard of human judgment, whether of reason, conscience, charity or expediency, to decide on the eligibility of persons to the privilege of saints. This canon supplants the Scriptures, which are professedly an inspired and perfect rule of faith and practice. Like the papacy, the prescript places the divine rule in abeyance to the voice of the church, and in this case makes it of no effect. The practice has divided brethren and professing communities, who otherwise hold the same doctrines and practice. Our pecuniary resources are, we think weakened, when open chur​ches can divert a portion of its collections to Pedobaptist funds. A feeling of chilly indifference exists among a portion of the ministers who differ on the terms of communion, and some strict brethren have felt the sneer of contempt. The advocates of an unbounded love, are found exceedingly defi​cient in charity towards those who differ from them on this question, and those who cheerfully contributed to our funds in years past, feel themselves justified in denying aid if the table is not open to them.

It is not in my power to record the full extent of evils result​ing from this licentious course. Socinians, Arians, and Pedobaptists now occupy many an old Baptist meeting house in London, and in the provinces.   Look to the neighborhood of Bedford where Bunyan set the example, and defended disobedience to Jesus, Bedford, Cotten End, Malden. &c., Baptist meeting-houses, are now in the possession of Pedobaptists, with Independent ministers. Property to a con​siderable extent is connected with the old Baptist meeting house at Bedford. Any one or more candidates offering them​selves for baptism, is accepted quietly, and at an early hour, say' six o'clock' of a summer morning the ordinance is appointed. Some upland Baptist, a time-serving man is requested to merse the candidates at this early period. The dry shod brother may read a portion of the Scriptures, but he is to make no comment or speak on the ordinance of believer’s immersion. There are Baptist ministers, proh  pudor! who are guilty of  this  dereliction of duty. The subject is not heard from the pulpit., and if any are immersed, the obedience springs from force of an honest unaided conviction. Several of these bastard churches act over this pantomime, and brethren called Baptist ministers fully sanction these murky immersions. These eclipsed baptisms the writer is personally acquainted with. On some occasions where he resided near, and could hear of the appointment, he has employed zealous Baptists to go and witness the ceremony and distribute tracts in the place of its administration, so as to remove from the people the fear of hydrophobia.  His efforts for the truth never won laurels, but a chaplet of thorns.

The pagan rite administered by Independent ministers in those Baptist meeting-houses, is performed on the Lord's day' before the gathered congregation, when the ministers blazen forth the scriptural (?) antiquity of the thing, and add their assurance of its beneficial effects. To those unscriptural precedings, presumptuous conduct and unprincipled course, in perverting churches and usurping property destined to specific purpose, the Baptists of the locality are quite resigned, nay, the perverters, whether Independents or Arminians are recognized as a spiritual brotherhood. There are few churches in the above county but what are open at the table, if not in the church. A few honorable exceptions I believe there are. Such retain the doctrines of the gospel and a scriptural practice; but these primitive churches bear the reproach of those communities that have grievously departed from both.

Such is the zeal and absence of scriptural principle in some of the junior ministers of the Baptist body that I have heard several of them say at public meetings, they could wish the term Baptist, was unknown in the world. From such ministers, what are scriptural men and churches to expect ? I cannot see the propriety of ministers and learned men, contending so earnestly for the meaning of a word, when its importance in duty and practical results in the church, are declared of no obligation. By such a course, they condemn themselves in the things they allow.

The consequence of this line of proceedings is now obvious to the churches, though the open advocates are reluctant to yield. In the first instance, a serious state of things is before the eyes of all. Coldness or the chilly hand of a spiritual death is allowed to depress our churches, and a general indifference to the Bible and the truth is ostensible. Or the truth, baptism was not worth contending for, and now the Bible itself is in danger of neglect.

Secondly. Giving up the Scriptures as an inspired perfect rule, in the house of God, and investing conscience with authority, both to dispense with the ordinance of baptism, and decide on the suitability of members to compose the church of Christ, is now discovered to agree with infidel creeds and free thinking communities. Both parties, in the regularity of their societies, discard the Bible as a rule, and both make conscience the arbitrator of all social affairs. Conscience being invested with the approving voice in the business of the Lord's House must consistently have the sovereign rule in every other concern. Virtually, the Bible, as an inspired perfect law is abandoned, and to be consistent, it should be repudiated altogether.
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These people are very properly described by the term Antipedobaptists, that is, opposers of infant baptism, for we have no account that many of them went any farther. But they were generally denominated by their enemies, Anabaptists. They, it is true, countenanced some of the Anabaptistical errors, but we have reason to believe that multitudes of them lived. and died without any other baptism, than that which they received in their infancy in the Church of Rome. Many of these opposers of infant baptism, were distinguished by their learning, wealth, and princely titles, and we have no reason to believe that they were generally acquainted with the principles of vital piety. Believer's baptism by im​mersion is always a cross-bearing duty, and this was prob​ably the reason, why no more of them submitted to it. Their notions of baptism were in the main clear and con​sistent, but their practice was defective. I know not, how​ever, but as many submitted to the ordinance as were fit subjects for it.

In a catechism or confession of faith published at Cra​cow in 1574, which is said to have been drawn up by a Baptist minister, by the name of George Schoman, the article of baptism is very well defined. "Baptism," says this rite of baptism is very well defined, "is the immersion into water and emersion of one who believes in the gospel, and is truly penitent, performed in the name of Father, Son and , Holy Ghost, or in the name of Jesus Christ alone." (Mosheim, vol. iv. p. 491.)
Infant baptism is well fitted for a church composed of different materials, dead and alive, for it is administered to those who know nothing of the matter. But Believer's baptism will not do for such churches, and wherever it has been adopted, it has produced embarrassment at first, and division in the end. And so it happened with the people of whom we are speaking. And the genuine Baptists among them doubtless often found themselves involved in much perplexity. Had they sought instruction of the old Waldenses, many of whom we have reason to suppose maintained the simplicity of the gospel in their obscure re treats, they might have been set right at once. But they Were ambitious of worldly honor, they found themselves (Bible News. 179) associated with great men, and protected by noble patrons, who thwarted their principles and led them astray. But as tempests dispel the fogs and clear the atmosphere, so tile dispersion of the Pinekzovian party, opened the way for their founding independent churches of those who had been baptized on a profession of their faith. For a while the Baptists in Poland appear to have stood right as it respect​ed the discipline of their churches, but before long they plunged into the inconsistent and embarrassing practice of open communion, and admitted into their churches Pedo-baptists, and those who held that baptism was not a per​petual ordinance. They had before adopted some funda​mental errors in doctrine, and although they enjoyed world​ly prosperity for a time, yet at length a terrible gust of persecution blasted all their prospects, and overwhelmed them with distress and ruin.

Hitherto we have said but little respecting the doctrinal sentiments of the Polish Baptists, and I am sorry that a more pleasing account of them cannot be given. They styled themselves Unitarians, and were first of an Arian and afterwards of a Socinian cast. When they first began to tamper with the doctrine of the Trinity, and the divinity of Christ, their notions were vague and fluctuating. 1 hey gave an exalted character to the Son of God, and did not entirely divest him of his divinity, and they also defended a kind of Trinity for several years. They were unwilling to admit the proper deity of the Savior, and yet they knew not how to get over some of the strong expressions of scripture that advance it, and some of them professed to adore and invoke him. There is a work, published not long since in New-England, by a Pedobaptist divine, Bible News, which I am sorry  to find is well received by some of our Baptist ministers. The author of this work professes to hold to the divinity of Christ, but adopts a new method of explaining that sublime and important subject. I am inclined to think that the Baptists in Poland, in the beginning of their speculations, had not arrived much rather in their descent towards Socinianism, than those Baptists in America, who have adopted the Bible News above mentioned. But they went down one step after another, until they landed in the Socinian system, so fatal to every thing pertaining to Christianity but the name.

180 
Lelius Socinus came first into Poland, where  it is supposed he sowed the seeds of Socinianism about the middle of the sixteenth century. After tarrying here awhile, he went to Zurich, where he died in 1562. He had acquired no determinate plan of doctrine, but Faustus Socinus, his nephew, came into Poland in 1579, and from the papers which his uncle left behind him, is supposed to have drawn the system which now bears the name of Socinian..

This man was bold and. assiduous in the propagation of his sentiments; he went among the Baptists and other Polish dissenters, who were inclined to Arian and Unita​rian principles, and multitudes became his admirers and followers, Thc leading Baptist ministers were too well prepared to embrace his dangerous errors, and of course were the more easily converted; and by their influence, and the insinuating address of Socinus, the churches one after another, were won over to his sentiments, and adopt​ed his creed. But it must be observed, that we have hither​to spoken only of the leading men among the Polish Baptists. The great mass of professors in the churches were alto​gether illiterate, and could not of course understand the subtle arguments, by which Socinianism is supported. We have no account at all of them, nor are wt informed what they said and thought of those chilling doctrines, which disrobed their Savior of his peculiar attributes, and reduced him to a level with 'mortals. Robinson, who seems generally well enough pleased with the doctrine of Socinus, acknowledges that Socinianism consists in refined reasonings beyond the abilities of great numbers who join​ed the Baptist churches in Poland, and that it is therefore unlikely that they understood or embraced the sentiments, which were adopted by their leaders. This is an impor​tant concession, and one would think must be an insuper​able o objection in the mind of every candid man, against the Socinian system. The gospel of Jesus Christ is de​signed for the ignorant as well as the wise. The way faring man though a fool shall not err in the gospel path. That system of doctrine therefore which none but men of philosophical acuteness can comprehend, I think we may safely conclude is not of divine origin, but an invention of speculative and unhumbled men.

218 
I know not what arguments those Baptists brought against singing in public, who omitted the Open communion is now generally opposed by the Par​ticular Baptists, and although the General Baptists are more lax than they in their doctrinal sentiments, yet I be​lieve they are equally strenuous in their terms of commu​nion. But before the Baptists began to form churches, and indeed for some time after, it was a very common thing for them to travel in communion with Pedobaptist churches. Different reasons may be assigned for their so doing. At first, there were no Baptist churches for them to join. And after churches began to be established, ,many were brought to embrace believer's baptism in situa​tions remote from them. And others doubtless continued in their old churches after they had been baptized, without much consideration on the subject. We do not find that many churches founded by the Baptists held to open com​munion, and had they, no harm nor benefit would have resulted from it, for they were generally so despised and persecuted, that few Pedo-baptists would be seen in their churches.* In the times of which we are speaking, the Baptists were not stunned with a continual din of entreaties to unite in the Pedobaptist communion, but they were admitted to it as a mere matter of favor and indulgence, which but few would grant. But we are informed that the good Doctors Watts and Doddridge, admitted Baptists to their communion, and treated them with kindness and respect.

That wealthy and benevolent Baptist, Thomas Hollis, the liberal benefactor of Cambridge College, near Boston, was a member of a Pedobaptist church.

*”The people of this persuasion" says Neal, in his history of the Puritans, vol. ii. p. 112, "were more exposed to the public resentment, because they would hold communion with none but such as had been dipped. Ail must pass tinder this cloud before they could be received into their churches; and the same narrow spirit prevails too generally among them even to this day." (1733)

